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FOREWORD

There is still much confusion on the issue of masah
on socks, especially in America, Canada, UK, and
the Middle East countries where masah is made on
regular cotton or nylon socks.

This is of particular concern to people performing
Salah behind Imams who make masah on regular
cotton or nylon socks. The Dar al-Ifta regularly
receives queries in this regard. Amongst other
queries are the following:

1) Is the Imams wizdhu valid?

2) Is the follower’s salah valid?

3) Should we perform our own Salah etc.?

Recently, a new sock, ‘SealSkinz’ has come into the
market and the position of wiping on that is being
queried. Alhamdulillah, Mufti Ismail Moosa
(Sallamahu) in this document has discussed the issue
in much detail. He also proves the impermissibility
of masah on regular cotton socks. He concludes that
masah on SealSkinz is permissible.

This treatise should be presented to Imams and
trustees of the Masajid. The issue of masah on
regular socks MUST be considered before
appointing a person as an Imam of the Masjid.
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(Mufti) Ebrahim Desai Saheb,
Senior Mufti and lecturer of Hadith,
Madrassah Inaamiyyah,
Camperdown.



INTRODUCTION

At the very outset, we wish to point out that we
follow one of the four Aimmah Mujtahidin (viz.
Imam Abu Hanifa, Imam Malik, Imam Shafi’i and
Imam Ahmad (May Allah Ta’ala have mercy on
them all) in all matters of jurisprudence. In our case,
we have placed our firm conviction on the School of
thought of Imam Abt Hanifa (May Allah Ta’ala
have mercy on him). The underlying reason for this
Is that coupled with his piety and sincerity, Imam
Abi Hanifa (May Allah Ta'ala have mercy on him)
devoted his entire life in attaining, mastering and
codifying Islamic knowledge.

This was in the glorious period when knowledge
was at its pinnacle, memories were strong, ‘Ulama
were many and scholarly gatherings abounded. It
was generally in this era that authentic Ahadith
flourished and the scholars immersed into the depths
of every narration. Every action that was practiced
had to be based on concrete proofs derived from any
of the Islamic sources. Thus, Imam Abu Hanifa
(May Allah Ta'ala have mercy on him) use to discuss
every ruling with at least forty scholars of whom
each were masters in different fields of Islamic
knowledge. After much study, scrutiny and
discussion on each law, a conclusion used to finally
be attained.
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Supplementary to all the above are the efforts of
numerous great luminaries who came in the past
twelve hundred years. They too traversed the earth,
enduring hunger and pains in the quest of
knowledge. These great scholars spent their entire
lives thoroughly scrutinising every verdict of Imam
Abi Hanifa (May Allah Ta'ala have mercy on him)
to ensure its authenticity. In this way, the
jurisprudence of Imam Abt Hanifa has been
scrupulously refined through the united efforts and
sacrifices of the Mufassirin, Muhaddithin, Fuqaha,
Philosophers, Jurists and Academics of twelve
centuries.! There can now be no doubt in
understanding that every ruling of Imam Abi Hanifa
(May Allah Ta'ala have mercy on him) is most
definitely in conformity with Quran and Hadith.

It would be highly illogical for us now to
independently seek evidences from Quran and
Hadrth when the cake is already baked. This is an
extremely daunting task, which requires years, nay
lives of dedication, commitment, perseverance and
great effort. In fact, many Ahadith are not even at
our disposal today. When the tartars invaded
Baghdad, they burnt down thousands of libraries and
destroyed so much literature that the entire river

1 See Athr al-Hadith ash-Sharif (p195) for a detail discussion on this.
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Dajla turned black with the ink. This led to the loss
to numerous narrations.?

Allah, in his infinite mercy, has made it so easy for
us that we follow such individuals who were the true
epitomes of Islamic knowledge. By following these
illustrious scholars, we can rest assured that
ultimately we would be practising on Quran and
Hadith.

The above proves how frivolous it is for us now to
independently search for proofs directly from the
Quran and Ahadith. Thus, we will base this entire
treatise on the principles and methodologies of the
four madhahib. Since we are Hanafies, this treatise
will be mostly based on the Hanafi madhab with
references at times to the other three madhahib. In
addition, it should be kept in mind that this in no way
represents all the proofs of the notable scholars of
the past.

NOTE:

1) Because of the academic nature of this article, we
have sufficed by merely mentioning the technical

2 In the book Al-Maslak al-wasat ad-dani (Q 2/Alif, maktit) there is a quotation that when
Ibn Hajar al-Asqalani (May Allah Ta'ala have mercy on him) was asked regarding those
Ahadrth which scholars in the Hanafi and Shafi’i Madhab use as proof whilst there is no
sign of them in the books of Hadith, he replied, “Many of the books of Hadith, in fact most
of them have vanished in the Eastern lands during the era of their tribulations. Perhaps these
Ahadith were in those books and hence, did not reach us.”
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terminologies (and not delving into the definitions
and implications) of Usazl al-Figh and Usal al-
Hadith. A person researching this issue most
probably would be well versed with these
terminologies beforehand.

2) In order to facilitate easier understanding, we
have adjusted the translations of some texts slightly
without altering the meaning.

3) The true value of this treatise is in the ibarahs
(Arabic quotations). In order to facilitate for easier
reading we have placed these quotations in the
footnotes. We strongly urge the honourable reader
to refer to all these footnotes for better
understanding.

4) Throughout the article, we have merely sufficed
by mentioning the reference, volume and page
number of the quotations cited. At the end we have
included a bibliography which mentions the
publishers of the books quoted.

5) Due to the nature of this article we did not hesitate
In repeating certain quotations and at times we even
repeated entire paragraphs.

We make Du’a that Allah Ta’ala accepts this treatise
and may He guide us all to the straight part.



Ismail Moosa
14 Jumad al-ukhra, 1431
Benoni
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WASHING THE FEET IN WUDHU

Allah Ta’ala has emphatically mentioned in the
noble Quran,

anad ) ey s blde e ) 228 g 1 0 @ g
o . A. z 3 P T
oSl ) aSUASTS 350 o8 Tobcdly

“Oh you who believe, when you (intend to) stand for
prayer, wash your faces, and your hands up to the
elbows, and wipe your heads, and WASH your feet. ”
3

It is clear from the above-mentioned verse that it is
compulsory to wash the bare foot. This is further
corroborated by the large amount of Ahadith which
are all emphatic and categorical on the washing of
the feet. Thus, the entire Ummah came to a
consensus that it is compulsory to wash the feet.

The great master of Hadith, al-Hafidh Ibn Hajar al-
‘Asqalani (May Allah Ta'ala have mercy on him)
mentioned that it is conformed that all those

Al-Maidah, 6.
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Sahabah who deemed the wiping of the feet as
permissible retracted their view*>°

Ibn Abi Layla (May Allah Ta'ala have mercy on
him) said,®

“The Companions of the Prophet of Allah «le & -
L s are unanimous (on the compulsion of) washing
the feer.

Therefore, there now remains no difference amongst
the Ahl as-Sunnah on this issue.®

4 Fath al-Bari (1/352)
Gt o g e 3B By 81 Cll mg il Jod o 05 2o 3 e 5 e Y o I e LW ol 50
A s e 58 W OO mlall e dn T e et fy ol LSl i @ cpodl biab 3 Vkae opd A5 oy oly

(8 o 56352 o/ 1 2) = e ol = W 8) S5 e g ) i o By iy

8352 o] 1) = o o = G 8) peate s ol Condd) ok o ol g ke ) o ) Sy Dol e ©

(sl o5

7 Ibid
o 1) = inndl i) 08yl L lagonnn 555 Y s el jpgad 8513 s il s 51 s £ ,ee w8
022

B Y St il o F s 05858 (S 5 (Sagmg o Dshans sl oadl o i G 200 (Sl Gle) G gl
(346 ~/17)

(433 Lo ] 2 7) = sobamll 0T S-T) Ledll sl 0 (3 jlasd ol o 355 Y,
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THE KHUFF

There is consensus amongst the Ahl as-Sunnah that
wiping upon leather socks is permissible. The reason
for this permissibility is that there exists such a large
number of Ahadith  which  mentions the
permissibility of wiping on leather socks that they
have reached the level of tawatur. Had it not been
for this large number of Ahadith, wiping on the
Khuff would not have been permissible. The great
Hanafi scholar, Ash-Shaykh Abt Bakr al-Jassas
(May Allah Ta’ala have mercy on him) mentions,®

“The general principle in this matter is that the
connotation of the verse is to wash (the feet) as has
preceded. Had the wiping of the khuff not been
established through tawatur from Nabi  «le & Lo

~L, we would not give consent (to the wiping of the
Khuff). "°

Mufti Taqi (May Allah Ta'ala have mercy on him)
also made a similar statement in his Fatawa.!!

bt U cpih) e el (3 ooy e 1 o ) e 8050 BN 5 45l s U e i) 290150 0 e 6 wf g Lo,
(440 o [ 2 ) - Lolamll ST21 AT s

10 Ahkam al-Quran (3/440)

11 (1/270)
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The great saint and jurist, al-Hasan al-Basri (May
Allah Ta'ala have mercy on him) mentions that
seventy Sahabah related to him the narration of
wiping on the khuff.1?

Other scholars suggest that the wiping of the khuff
has been narrated from eighty Sahabah. Mawlana
‘Abd al-Hay al-Laknawi (May Allah Ta'ala have
mercy on him) has quoted the complete narrations
of close to fifty Companions in his As-Si’ayah.
‘Allamah Badr ad-Din al-‘Ayni (May Allah Ta’ala
have mercy on him) has indicated to the sources of
close to sixty Companions in his commentary of
Sharh Ma’ani al-Athar'* and likewise in al-
Binayah.™® He has also mentioned the status of most
of these narrations.

Ibn Munda (May Allah Ta’ala have mercy on him)
has enumerated the names of eighty Sahabah in his
‘at-Tadhkirah’.*® Likewise, ‘Allamah Sindi (May
Allah Ta’ala have mercy on him) has gathered the

12 Al-Muhit al-Burhani (1/339), Fath al-Bari (1/404), Talkhs al-Habir (1/415), At-Tamhid
(11/37), Al-Binayah (1/394), Ghunyah al-mutamalli (pg 104) etc.

13 (1/558-560)
4 Nukhab al-afkar (1/510-514), Also refer to As-Si’ayah (1/560-561)
15 (1/390-391)

16 Ma’arif as-Sunan (1/332)
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names of all eighty Sahabah including the sources of
most of their narrations in his magnum opus,
Tawali’ al-Anwar. 7

Therefore, Ibn Hajar (May Allah Ta’ala have mercy
on him) has stated,8

“A group of Huffaz have explicitly mentioned that
wiping the khuff is Mutawatir” 1°

Those Sahabah who initially did not accept the
wiping of the khuff have all later retracted their
views. ‘Allamah Tahtawi (May Allah Ta'ala have
mercy on him) mentions in his Hashiyyah on Maraqi
al-Falah, %

“Just as it is narrated from some Sahabah like Ibn
‘Abbas, Abi Hurairah and ‘Ayesha (May Allah
Ta’ala be pleased with them all) that they refuted the
wiping of the khuff, it has been authentically proven
that they all retracted their view. ” %

17(Q 297 /Alif-Q 298 /Alif, makhtit)
(A04 o/ 1 2) = o o = U 8 ) Jlyin ol o el 0l B o a0 5, 18
9 Also in Nayl al-Awtar (1/194)

32) Lopts Bled) & LS ol ) iy oo 45 )0 o e 1 2, ey 50 s poe S el e 5, Ly 2
B3 o/ 1g) = 23 3l o (solmlal

21 Hashiyah at-Tahtawi ‘ala al-Maragqi (1/83). (Refer to Al-Mabsit (1/92), Nayl al-Awiar
(1/195), Fath bab al-‘inayah (1/121), as-Si’ayah (1/562), etc for the proofs of their
retraction.
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Ibn ‘Abd al-Barr (May Allah Ta’ala have mercy on
him) has mentioned,??

“All the participants of Badr, Hudaybiyyah and
other Muhajirin and Ansar, (and in fact) all the
Sahabab, Tabi’m and Fuqahd wiped on the khuff. 23

Likewise, it has been narrated from Ibn al-Mubarak
(May Allah Ta'ala have mercy on him),?

“There is no difference of opinion amongst the
Sahabah with regards to wiping on the khuff.” %

The afore-mentioned testifies that the wiping of the
khuff is established through tawatur which has the
potential of specifying (making taqyid of) the
Quranic verse. Had there been only one or two
narration's from the Prophet (4. 5 <k & L2), then
such few narration’s would not have been sufficient

to specify the generality of this Quranic verse. This
is due to Akhbar-e-4had not being influential

5es) clgidly Comly Bl ey ey o el) on o Bl oy ol S sl s s ) s o s o Jy 2

7 213 o) - @d oo o2
3 <Umdah al-Qari (3/97), At Tamhid (11/137).
(404 o/ 1 ) = o ) = U 28) 3 ol o ol o el 3 o JB S ol o 3 ol i 2

25 Fath al-Bari (1/404), Nayl al-Awtar (1/195).
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enough to specify or abrogate the generality of any
Verse.

‘Allamah Jassas (May Allah Ta’ala be pleased with
him) stated,?®

“Wiping the khuffain has been established from
Nabi L. 5 ol & Lo through tawatur and istifadha in
a way that it necessitates (firm) knowledge. Thus,
Abu Yisuf has said, “It is permissible to abrogate
the Quran through the Sunnah if it is narrated as the
wiping of the khuffain has been transmitted i.e.
through istifadha. To the best of our knowledge, no
Sahabi objected on the wiping of the khuff or
doubted that Nabi L. 5+l & _L- even wiped.” ?’

Furthermore, some scholars proved wiping on the
khuff with the Qirat of reciting X5 (with a kasra)
in the verse,?®

s J Sy el gy o e iV 1 b e e s e 1 o (e il e i 6 S T 06
i) e el dai o n Bl pn o 153 Ly 25U Y1 3 o) e el 30,087 355 13 22l OT N o ot L) i

(437 o2 7) = Lolanld 0T p8-T) e 6 oh ke sl o 10T 3 e T 2ty
2" Ahkam al-Quran, Similar statements of Imam Abii Yaisuf can also be found in Al-Mabsiit

(1/92), Al-Ikhtiyar (1/37), Bada’i as-sana’i (1/77), Majma’ al-anhur (1/45), Ghunyah al-
mutamalli (pg 104) etc.

2 Tafsirat al-Ahmadiyyah (pg. 347), Tafsir Ibn Kathir (2/25), Badai’ as-Sana’i (1/76, 78),
Tawali’ al-Anwar (Q 298/Alif: makhtiit), As-Si*ayah (1/558) etc.
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s By iy iKasgg Llodu san 4y s 5y 1 sl @ g
ray .z 5 PR R
oSl ) aSUASTS 350 o8 ToAcdly

However, many scholars did not accept this
istidlal.?® The reason for this is that the verse clearly
mentions = ), and there is total consensus that

the amount of wiping a khuff does not reach till their
ankles. %

It will be ideal to conclude this chapter with a
passage from the great commentary of Sahih al-
Bukhari, ‘Umdah al-Qari, which clearly indicates
the position of our pious predecessors on the issue
of wiping the khuff. The author, ‘Allamah Badr ad-
din al-Ayni says,!

2 Al-Binayah (1/393), Tabyin al-Haqaiq (1/137), Fath Allah al-ma’in (1/99), Al-Bahr ar-
raiq (1/165), Tawali’ al-Anwar (Q 295/Ba, Q 298/Alif makhtiit), Ghunyah al-mutamalli
(1/107), As-Si’ayah (1/566) etc.

% As-Si‘ayah (1/566), Majma’ al-Anhur (1/45), Tawali” al-Anwar (Q 298/Alif: makhtiit)
etc.

Bale b e i) o ) (@) ) oo s 5 Y gl ey JLal paslt V] oS Y oat) s medl Sl a3 3t
Gt o 250l JB ol (gl el 5 sy JB ¢ 220 U5 my 555 Yl sl 5 s el Y] lowaall ks sLead)
ol s bl oy et Jads UG bl 2l JaT a5 pr ki o o, Lidy (o e el (5 o4l el
Blovall LS o 1) 25l IS5 el 650 oo elr 5 el 2 L JB o wie ony S g 1 s 02 Yy e e
of Galef aally il e e (5 Y o o iSO Ol S J6 1k ey OIS Ukl U] ol azdy e U5 ) o
bl LS G o o g ) LG gie L ) o) 2l ale cals o e S5 1S el Uy ged) JUBg s ) o)
e o) Ll e s ) oy e e Sl ey ST T Lo ot sl Uy alte oy Jgoe sl e oIS 5 b il e
IS (el CST) & @b JBs adl oy o Lol 80U Jg e ol sl U ) o ) s ot {0 anSTG
a9 TS IS I elae Al U aif (599 1aSe o olie OY el ol ol il o Ry Ly LS JBy Lze oo i dzsle
ot G AT B s Y () By e s ot b i) e ) B ) 8 e ) O J6 6l slas o

OV il e g il el JG i i (g0 Igmb d Lag gy U] Igmdy Lol Uy Sl 0 Lt O b e 5 o
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“The (Hadith) shows the permissibility of wiping the
khuff. No one rejects it except an innovator who is
astray. Nonetheless, the Khawarij say it is not
permissible. The author of ‘Al-Bada’i’ said, ‘Wiping
the Khuffain is permissible according to all the
Fugaha and all the Sahabah except a few; it is
narrated from Ibn ‘Abbas that it is not permissible
and this is the opinion of the Rafidha.’ He thereafter
mentioned, ‘And it is narrated from al-Hasan al-
Basri that he said, ‘I saw seventy Badri Sahabis; all
of them regarded the wiping of the khuff (as
permissible).’

“Thus Imam Abu Hanifa maintained that wiping is
a vital condition to be from the Ahl as-Sunnah. He
mentioned, “We prefer Ash-Shaykhain (i.e. the
caliphate of Abii Bakr and ‘Umar), we maintain love
for the two son in laws (i.e. ‘Uthman and ‘Ali), we
regard the wiping of the Khuff (as permissible) and
we do not regard nabidh®? as impermissible.” It is
also narrated that he (Imam Abu Hanifa) mentioned,
“I did not express an opinion on wiping the khuff
until it appeared to me as the brightness of the day.”

SN etz O 0p d n O] 3 Bdaites 43 LY (il s ) (3 Blownly oSy ontdl o iy Ll sl L] ey
b s Yl s il 4 Sl ey wisn i JUB Gl o s foo Bl (Somg el 05 aggally dsl e 4 60T, e
o JBy (o) (3 51 B IS Ogmpl aie dat oy el By (39 Ll 05Ny Gaeer o AT e el JBsLL. ol

(97 2/ 3 2) ~ @b oo 2 G 3002) Llons Ognw 4y B ) 2 (BL2Y1) B Ll Opnfy AT G-

32 Nabidh is a drink traditionally made by inserting fruits such as dates etc in water or milk
and leaving it for a period of time.
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“Hence rejecting it would be a refutation on senior
Sahabah (May Allah Ta’ala have mercy on them)
and it would be attributing an error to them. Thus,
(rejecting it) is an innovation. Imam Karkhi said, ‘|
fear kufr on the one who does not regard the wiping
of a khuff as permissible.” The Ummah does not
differ that Nabi L. 5 <= & _L- also wiped.... "

THE DEFINITION AND CONDITIONS OF A
KHUFF

We have learnt from the above that it is permissible
to wipe on a khuff. It is essential now to define a
Khuff in light of what has been explained by our
illustrious Jurists.

‘Allamah Ibn Nujaim (May Allah Ta’ala have mercy
on him) has classified the technical meaning of a
khuff as follows,34

3 «Umdah al-Qari (3/97), a very similar text is also mentioned in Bada’i as-sana’i (1/77).

(164 o [ 1 2) = 310 ) @ 63 Ly aslad el A Al o dsenall o 6,000 (3 iy 34
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“A khuff is the name of (a sock) made from skin
(leather) which covers the ankles, the portion above
it and the portion connected to it.” >

Similarly, ‘Allamah Yasuf Binnori (May Allah
Ta'ala have mercy on him) classified a khuff thus,

“A khuff is made from leather etc. and covers the
ankles and the portion above it. It remains attached
to the foot and (it is so strong that) water cannot
penetrate through it.” %’

‘Allamah Yusuf Saheb (May Allah Ta’ala have
mercy on him) thereafter presented a couplet to
show that the khuff used to be so strong that the
people of the past used it (independently) as shoes.®

As for the conditions of wiping on a Khuff, our
illustrious Fuqaha suggested the following:

1) It should cover the entire ankle,*

% Al-Bahr ar-Raiq (1/164).

o] 1 g) = ol Blan ) Gate O i on putll Shoane aslad S A 05 5 A o dsaal] ol 201 3 bl B0
(333

37 Ma’arif as-Sunan (1/333)
38 ibid

(57 oo | 1 ) =gtstsold s 5515) nS oy () it 5 %9
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This condition is accepted by the Imams of all four
Madhabs.*°

2) A person should be able to travel and
continuously walk with the khuff for three
miles without them tearing.

Gl B3] (3 8315 S b Lo O ey o 0aS B Le s gt Lag nnSUl g o el e ot U i
(342 o [ 1 ) = 5l )l Slays LY alagdl o) e

(47 oo [ 1 g) = gl 1) oS Wi Wl
(2301 1 ) = 0bee2) Lagsd Loy Sl i
(86 o 1 7) = cleid) 0iL) 1asliad paaS) s Ui Loy 05 Of et 2 pag

o 11 g) = seall wia) Gt el ade sllay ceaSl s Loy il el 3y 2,800 08 S0l s Ui 0S5 O Lizad
(32

ol gslaie e i) o Jl Vst 055 Oy Gl e i) Sl n pll il 05 O e el o (s bl Lasl 2
(100 o/ 1 2) = 5 3a54) 532 Y U e rensd andio o Uls G e Loy ) 13)

= Bib (5plall) gt anS) OO el o2 Gl Y Uik od o 5 o) 3 IS8 Doty o Logih e iy oSl Sy
(32 -/1¢)

(261211 2) = sl ) (oS0 g ) il (2 2 (e 6557) oY) ool 835 (ms 112)
(98 o) —cnnlt ) 8) S iy Lo Lot — ik gl

40 Al-Mawsii’ah al-fighiyyah al-Kuwaitiyyah (37/364)
(42 o [ 1 z) = 5l ool o) lay pLd landl o) ade o) ity il oo e Lo el e o () it 41
(98 o) = cpalt il ) Bl 3l @ LS 2 T G s
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The Imams of all four Madhahib agree that the khuff
should be so strong that a person can walk with it.
However, they differ on the distance. Hanafies opine
that a person should be able to walk for a farsakh (3
miles).

Malikies believe that it should be such that normally
a person can walk with it without it slipping off.

Shafies assert that the sock should be so strong that
a person can carry out his basic chores in the
stipulated time of a khuff (i.e. one day and night for
a muqim and three days and three nights for a
Musafir).

1) - aasbl splall) ade 2b1 by a0 i) wdas oSS e bt 065 0 Lgte el Slo 3 e 0 Y 0 5008 3 081 Ll
(32 -/

1 z) = sl ) s of by ol on dste e 52 1 lsTh s (08 ) slaad! (2 anlae (S e 687) 20U ()
(261 »/

(83 o/ 17) = 31 Gl o (splodall 2810) wile G g2 056 Y 0y Lo b 2l imlae S 0 (el UL )

Aisb) B bl B s Lo b U1 e ¥ slaadl il 8l 0Y 4 a8 s sliell 5l dnlie S L S Doy 2l e SIW)
(bosdi I/ 269 sV

(47 o] 1 z) = playl ) i o s o o o i o 58 Y6 L 20 astan OIS W

(41 u’/ 1 E) _f&"% Sl
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Hambalies suggest that the khuff should be such that
usually a person can continuously walk with it
without it slipping off the foot.*2

The great Hanafi jurist, Mawlana Anwar Shah al-
Kashmiri (May Allah Ta’ala be pleased with him)
was also of the view that the amount of walking is
not specified. A person should be able to
continuously walk without the sock slipping of.*®

3) Both socks should independently be free from
holes to the extent of three of the smallest
toes.*

43 Al-*Arf ash-Shadhi (1/131).

@7 2] 1 g) = o) s5) 12 ol ool o ol 035 115 33 o Lo IS5l )y 4
ol gpnill Jlenll) Wi e G IS 35 aady Glaall ) mlol o ol 295 e e 0 B 4 G o 32 Ys
(B8 o/ 17) = st

Pl Lol SV 55 ey ) il y JB BLIS JLab ane 2l bl S Y 4Y ) s s (ane 1S B4 ) ey JU
Ao JLaeVly (SO e psid LT Ml oW1 gn ol (3 Lo O Laasl ol wlol 36 58 oS0 330 (6 (Lol
(145 o[ 1 £) - b cs) Sl

3 Jomins I3V O Loy oglidly B3 oo 0 oWy od o iy (LU o8 eaned) (3 Cinal) JB (amis 1S G ) W
o el S A e Jaize gty Alaidl (3 W1y dladl) 2.S0)

(75 o/ 1 z) = @) ) of w0 SR s Lny andl o 5le Judy 2l 5l 3500 OF LAl (3

S5 0% O VI ((anis ) Wbl mlol jim Leshiny WL (2L ol wlol &35 105 5ay ) atlie of sumgs (S G )
o 11 z) = sl ) LLS Sy o el b wad L gy wiiey amlol 1o e G sy e e Bsnir ol 5T s

(273

(83 5o/ 1) = 2o o e splmlall 51-) Wle G2 By 2 0550 Y 0y



24

As mentioned above, Hanafies give consent to holes
lesser than the size of three toes. Likewise, Malikies
also give a leeway for miniature holes. On the
contrary, Shafies and Hambalies stipulate that the
khuff should be totally free from all holes. Hence,
according to them it will not be permissible to wipe
on such khuffs which possess even small holes (less
than the size of three toes).*

The reason for this is that if there are holes, then
water would inevitably seep through to the feet. In
this manner a person will be combining the action of
wiping and washing. Furthermore, the very reason
for wearing a khuff will be forfeited as mentioned in
al-Ghunya al-mutamalli.*®

However, Hanafies and Malikies assert that when
using the socks for ones daily chores, it would be
rather ardous to protect it from small holes; hence
the leeway.

4) It should be able to remain on the leg without
being tied or fastened,*’

45 Al-Mousii’ah al-fighiyyah al-Kuwaitiyyah (37/365).
41/113.
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5) The khuff should be such that if water is
poured over it, it would not absolve the
water.*8

This condition has also been accepted by Shafies.*

Furthermore, Malikies assert that the Khuff has to be
from leather.®® Hambalies opine that the skin
beneath should not be visible because of the
thickness of the sock. °*

The conditions quoted from Niir al-Idhah have also
been narrated by ‘Allamah at-Tahtawi in his
Hashiyyah on Durr al-mukhtar®® and likewise in
Tawali’ al- anwar.>®

41 u"/ 1 C) —(&:-5}'\ Sl
(@711 ) = o 15) 2t 41 el Sy Logass 8
(197 2[5 ) - msgez syl

(A1 o/ 1 2) S8 sl
49 Al-Hawi al-kabir (1/725).
%0 Al-Khulasa al-fighiyyah of Al-Qarwi (1/37), Al-Qawanin al-fighiyyah (1/30)
51 Al Mawsii’ah al-fighiyyah al-Kuwaitiyyah (37/367)
52 (1/137)

53 (Q 294/Alif, makhtit)



26

Although these conditions are not mentioned
emphatically in any Hadith, our illustrious Fugaha
have scrupulously studied the khuffs worn in the
time of Sahabah and concluded that it fulfilled these
conditions. Hence, they ruled that in order for masah
to be valid it is imperative that it fulfils these
conditions.

Otherwise, any person with the least amount of
knowledge will wear socks which he thinks fulfils
the definition of ‘thick’ which will of course lead to
much confusion. It should be noted that no classical
scholar or jurist ever objected to these conditions.
Thus, we should not worry much if any
contemporary disapproves and protests to any of
these conditions.
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THE JAWRAB

The mention of a jawrab appears in at least five
Ahadith. There are also narrations of close to
fourteen Companions who used to wipe on a jawrab.
This has beguiled a few contemporaries to believe
that wiping on thin cotton and material socks are
permissible. However, by exploring the definition of
a jawrab one will find that the explanation of a
jawrab is rather vast.

Hereunder we would examine the narrations which
prove that Nabi ... , <l & _L- wiped on a jawrab.

Thereafter, we will insha Allah, discuss the
definition of a jawrab according to the jurists and
linguistics.

AHADITH ON THE WIPING OF A JAWRAB

The following five Sahabah are the narrators of the
Ahdadith which proves that Nabi .. , <4 & _L- wiped

on a Jawrab:

1) Bilal (May Allah Ta’ala be pleased with him)

2) Abu Misa al-Ash’ari (May Allah Ta’ala be
pleased with him)

3) Anas (May Allah Ta’ala be pleased with him)

4) Mu’az bin Jabal (May Allah Ta’ala be pleased
with him)
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5) al-Mughtrah bin Shu’ba (May Allah Ta’ala be
pleased with him)

1) The narration of Bilal (May Allah Ta’ala be
pleased with him) IS as
follows,

ywdnwéiébﬁgﬂ,&dm?dﬁmub@\ﬁuwu
:Ju“-‘-"‘&‘gbjdy‘:‘g"wgﬁ%ffézjqigﬁ‘fﬂijgigﬁv\ijd
54w)ﬁb@$\&@4&jw&\yﬁnw}wog

“Nabi +L ; «l & L-Used to wipe on his khuffs and

Jawrab.”’(Narrated by Imam at-Tabrani in al-
Mu’jam al-Kabir.)

RESPONSE TO THIS NARRATION

There are two narrators in the chain of narrators of
this hadith who are weak, viz. Yazid bin Abi Ziyad
and Ibn Abi Layla.>®

o oty 345 o ot e (186 o [ 1 ) = 8l s ol J6 5 (B50 o/ 1 ) = 5o oot 2 ) amsf) 5
Calel dly (Bl ) g, S o cOlinaton S

%5 Nagb ar-rayah (1/186)
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NOTE: This Hadith is only mentioned with one
tarig in the Mu’jam of at-Tabrani and not with two
as Imam az-Zayla’i (May Allah Ta’ala have mercy
on him) has asserted in Nasb ar-rayah.>® Ibn Hajar
(May Allah Ta’ala be pleased with him) has merely
relied on this statement of Imam az-Zayla’i (May
Allah Ta’ala have mercy on him) without
confirming if there were really two different tarigs
in the Mu’jam of Imam at-Tabrani. The tarzq which
Ibn Hajar, in his ad- Dirayah®’, remarked that the
narrators are authentic is the second tarig. Hence,
this Hadith still remains weak.

However, even if we do assume that this second
rarig is also in al-Mu’jam al-kabir, then too, the
narrator A’mash is a mudallis and he narrates this
narration mu ‘ananan.

Furthermore, Ibn Hajar (May Allah Ta’ala have
mercy on him) merely said that the narrators are
authentic; he did not say that this narration is
authentic. Shaykh Mubarakpuri®® mentions this and
says,>®

% (1/186)

57 (1/60)

%8 Note that Shaykh Mubarakpiiri is a well respected Salafi scholar. However, he was also
against wiping on modern day socks. We have mentioned his statements ilzaman lil khasm

(only so that it could have a greater effect on our opponents).
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“...It has been established that it does not mean if
the narrators are strong the Hadith is authentic.

2) The narration of Abli Miisa al-Asha’ri (May Allah
Ta’ala be pleased with him) is narrated as follows,

ot S i Ot e W JB e o Wi JU T W gl J
T B e R U S JUC B
1 . . 4 £ .
0 Cehadly (et S e c525 4 sy el 1 JI5

“I brought water to Nabi . 5 <\ & - t0 perform

ablution. He wiped on his jawrabs, shoes and
turban.” %

NOTE: We have searched for this narration in
Hikmat ‘Arif’’s manuscript of Ibn Majah. However,
there is no mention of it there.%® Similarly, this

S el Jlny O e g Y il 5 8y Wgke b Il iy Gl (S e ol e ol e a3y e g STy
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% Tuhfa al-Ahwadhi (1/281)
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62 Narrated by Ibn Majah, At-Tabrani, Al-Bayhaqi and Abli Dawiid indicated towards it.

8 (Q 59/Ba, makhtiit)
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Hadith is not found in the common Indian prints of
Ibn Majah (See the chapter of wiping the Jawrab)®4,
Imam Zayla’i (May Allah Ta'ala have mercy on
him) also mentions that he could not locate this
narration in his manuscript of Ibn Majah and neither
did Ibn ‘Asakir (May Allah Ta’ala have mercy on
him) attribute this Hadith to Ibn Majah in his
‘Atraf>.%®

‘Allamah Zayla’i (May Allah Ta’ala have mercy on
him) however, does acknowledge that this Hadith
could be in some manuscripts of Ibn Majah. He also
mentions that Ibn al-Jawzi too attributed this Hadith
to Ibn Majah. Likewise, the great master of Hadith,
al-Hafidh Ibn Hajar (May Allah Ta’ala be pleased
with him) has quoted this Hadith from Ibn Majah in
his Ad-Dirayah.% This Hadith is also quoted in the
Dar al-fikr print of Ibn Majah. And Allah Ta’ala
knows best.

RESPONSE TO THIS NARRATION

o (1/42)
6 Nasb ar-Rayah (1/185).

8 Ad-Dirayah, printed with Al-Hidayah (pg 60).
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Imam Abt Dawad (May Allah Ta’ala have mercy
on him) has mentioned that the chain of this
narration is not continuous and neither is it strong.
Imam Bayhaqi explains that the narrator Dhahak bin
‘Abd ar-Rahman did not meet Abt Musa. Moreover,
‘Isa bin Sinan is a weak narrator. The Salafi scholar,
Shaykh Mubarakptri mentions the following great
Scholars who remarked that ‘Isa bin Sinan is weak:

o Imam Ahmad (May Allah Ta'ala be pleased
with him),

o Yahya bin Ma’in (May Allah Ta'ala be
pleased with him),

o Abl Zur’a (May Allah Ta'ala be pleased with
him),

- Abu Hatim (May Allah Ta'ala be pleased with
him),

« Imam an-Nasai (May Allah Ta'ala be pleased
with him),

o Ibn Khirash (May Allah Ta'ala be pleased
with him)

The names of the following Scholars could further
be added to the above list:

« Abi Hazim (May Allah Ta'ala have mercy on
him),

o Al-‘Uqaili (May Allah Ta'ala have mercy on
him),
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o Al-S3ji (May Allah Ta'ala have mercy on
him),

« Ibn Hajar (May Allah Ta'ala have mercy on
him),

« Al-Dhahabi (May Allah Ta'ala have mercy on
him),

« Ibn Abi Shaiba (May Allah Ta'ala have mercy
on him)

Some recent ‘scholars’ tried to prove the
authenticity of this Hadith by claiming that Dhahak
was a contemporary of Abt Misa (May Allah
Ta’ala be pleased with him). Shaykh Mubarakpiri
(May Allah Ta’ala be pleased with him) replies to
this by saying,®’

“Imam Abi Dawiid and others mentioned that there
are two defects which render this narration weak;
the first is the non continuity of the chain and the
second is the weakness of ‘Isa bin Sinan.
Consequently, even if (we accept) that Dhahak did
hear from Abii Miisa (May Allah Ta'ala be pleased
with him), then too only the first defect is eliminated,
the second defect will still be present which is
sufficient to render the Hadith weak. > %8
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68 Tuhfah al-Ahwadhi (1/280)
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Furthermore, these recent day ‘scholars’ tried to
authenticate this narration by saying that 1Ibn Ma’in
(May Allah Ta'ala be pleased with him) regarded
‘Isa bin Sinan as authentic. To this Shaykh
Mubarakpiiri replied,

“Imam adh-Dhahabi (May Allah Ta'ala be pleased
with him) has mentioned in al-Mizan that Imam
Ahmad and Ibn Ma’mn (May Allah Ta’ala have
mercy on them) regarded ‘Isa bin Sinan as weak.
Hafidh Ibn Hajar (May Allah Ta 'ala be pleased with
him) mentions in At-Tahdhib that Ya’gab bin Abi
Shaybah narrates from Ibn Ma’m that he is ‘layyin
al-Hadith’. A group (of Scholars) narrated from Ibn
Ma’in that ‘Isd is dha’if as you have just seen.” 7

3) The narration narrated by Anas (May Allah
Ta’ala be pleased with him) is as follows,
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“I'saw Nabi J 5 «ke & - Wiping such jawrabs upon

which there were shoes.” "t

RESPONSE TO THIS NARRATION

The narrator, Masa bin ‘Abdullah At-Tawil narrates
this narration. Ibn Hibban (May Allah Ta’ala be
pleased with him) has said that this narrator
fabricates things against Anas (May Allah Ta’ala be
pleased with him).”? Ibn ‘Adi (May Allah Ta’ala be
pleased with him) has termed him as majhal.”™

4) As for the Hadith of Mu’az (May Allah Ta’ala be
pleased with him), it is narrated as follows,

Ol Wds JU slas o dyglas W= JU 24> o danf W Laal) JU
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" Narrated by Al-Khatib in Tarikh al-Baghdad and by Adh-Dhahabi in Siyar A’alam an-
nubala.

2 Mizan al-I’tidal (6/547), also see Lisan al-mizan (6/122).

8 Al-Kamil fi Dhu’afa ar-rijal 6/351.
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“Aswad (May Allah Ta’ala be pleased with him)
mentions that a dispute took place between
‘Abdullah bin ‘Umar and Mu’az bin Jabal with
regards to wiping; ‘Abdullah bin Umar rejected it.
Mu’az suggested, “Meet your father (Umar) and
enquire from him (the verdict of whether it is
permissible to wipe).” ‘Abdullah bin ‘Umar
enquired from his father regarding the issue which
he had a difference with Mu’az i.e. wiping on a
khuff. ‘Umar (May Allah Ta’ala be pleased with
him) responded to ‘Abdullah, “Mu’az is more
learned than you, | saw Nabi .. , < & Lo 0N

innumerable instances wiping his khuff, folds of the
turban, jawrab and shoe lace.” ™

™ Narrated by ‘Uqaili
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RESPONSE TO THIS NARRATION

This Hadith is weak because of a narrator
Mu’awiyyah bin Ata al-Basri.” ‘Allamah Ugaili has
mentioned that there is no basis for this Hadith.®

5) Finally, we come to the Hadith of al-Mughira
(May Allah Ta’ala be pleased with him) which is the
most famous on this subject. The Hadith is as
follows,
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> Ad-Dhuafa of ‘Uqaili (4/1333), Mizan al-I’tidal (6/458), also see Lisan al-mizan (6/58)

76 Adh-Dhu’afa al-kabir (4/1333)
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“Nabi J 5 4= & Lo performed ablution and wiped

on his jawrab and shoes.” "

Although Imam at-Tirmidhi and Ibn Hibban (May
Allah Ta’ala have mercy on both of them) regarded
this narration as authentic, the vast majority of
Muhaddithtin regarded it as weak. The reason for
this is firstly, this Hadith contradicts the Quran
(washing the feet). Imam Muslim (May Allah Ta’ala
be pleased with him) has emphatically stated that we
will not leave the apparent meaning of the Quran
(i.e. washing the feet) for a narration narrated by the
likes of Abii Qais and Huzail.™

Secondly, the narrator, Abt Qais contradicts almost
all the other narrators of this Hadith. The greatest
teacher of Imam Bukhari (May Allah Ta’ala be
pleased with him), Imam ‘Ali bin al-Madini (May
Allah Ta’ala be pleased with him) said that all the
people of Madinah, Kufa and Basra narrate this
Hadith. However, only Huzail makes mention of the
wiping of the jawrab contradicting all these (great)

" Narrated by al-lmam at-Tirmidhi, Ibn Hibban, Abii Dawiid, Ibn Majah, Al- Bayhaqi,
Ahmad, At-Tabrani, Ibn Abi Shayba and others.

8 Sunan al-kubra (1/283).
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people.”” Imam Muslim (May Allah Ta’ala be
pleased with him) regarded this Hadith as weak and
said that (the narrators) Abu Qais al-Audi and
Huzail bin Shurahbil are not fit to go against other
great students who narrated this Hadith from al-
Mughirah. They all narrated it by only mentioning
the wiping of a khuff (and not making any mention
of wiping the jawrab).8°

Mawlana Anwar Shah al-Kashmiri (May Allah
Ta’ala have mercy on him) said that this narration is
mentioned through seventy chains; all which
mentions the wiping of the khuff. Hence, there has
to be some wahm (doubt) in this narration (which
mentions the jawrab).®! Yahya bin Ma’in (May
Allah Ta’ala be pleased with him)®8 also complained
that everyone narrates this Hadith by mentioning the
wiping of the khuff besides Abt Qais.®

Amongst the great scholars who weakened this
Hadith, Imam al-Bayhaqgi (May Allah Ta’ala have
mercy on him) has mentioned the names of the
following:

™ Ibid

& Ibid

8 Faydh al-Bari, (1/269)

8 Note that Yahya bin Ma'n credited Abu Qais, yet he rejects this narration!!!

& Ibid
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e Imam Sufyan ath-Thawri (May Allah Ta’ala
have mercy on him)&

e ‘Abd ar-Rahman bin Mahdi (May Allah
Ta’ala have mercy on him).

e Ahmad bin Hambal (May Allah Ta’ala have
mercy on him)

e Yahya bin Ma’in (May Allah Ta’ala have
mercy on him)

e ‘Ali bin al-Madini (May Allah Ta’ala have
mercy on him)

e Muslim bin Hajjaj (May Allah Ta’ala have
mercy on him)

These are much greater Scholars than Imam at-
Tirmidhi (May Allah Ta’ala be pleased with him)
and lbn Hibban (who authenticated this narration).
Imam an-Nawawi (May Allah Ta’ala be pleased
with him) mentions that these are such stalwarts that
if only one of them had to go against Imam at-
Tirmidhi (May Allah Ta’ala have mercy on him);
then too, we should prefer his verdict over that of
Imam at-Tirmidhi. Moreover, (according to the
principles of Hadith) a criticism is preferred over an
authentication.®®

8 Note that all the narrations which contain the word jawrab are narrated via Sufyan ath-
Thawri.
% Tuhfah al-Ahwadhi (1/279)
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Likewise, ‘Allamah Yusuf al-Binori (May Allah
Ta’ala have mercy on him) mentioned in his famous
Ma’arif as-sunan,®®

“Even though Imam at-Tirmidhi etc. authenticated
this narration; scholars who are more competent

and have higher status in this field have criticized
it. "%

Imam an-Nawawi (May Allah Ta’ala be pleased
with him) further mentions that all the huffaz of
Hadith agree that this Hadith is weak, hence the
verdict of Imam at-Tirmidhi (May Allah Ta’ala have
mercy on him) cannot be accepted.

Some people who consider themselves as ‘scholars’
of Hadith tried to authenticate this narration by
saying that Abt Qais is not contradicting the other
narrators; rather he is merely mentioning something
extra. To this, Shaykh Mubarakpiiri replied,®
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8 Tuhfah al-Ahwadhi (1/279)
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“Everyone narrates this from al-Mughirah saying
that Nabi L. 5 «le & Lo wiped on his khuff and Abii

Qais differs with all of them and narrates it from
Huzail who narrates it from al-Mughirah with the
words ‘he wiped on his jawrabs and shoes’. He is
not merely adding, rather he is contradicting what
all the others narrated. Yes, if he narrated it saying
‘he wiped on his khuff, jawrabs and shoes’ it would
have been correct to say that he was merely
mentioning something more than the others. But
since he did not narrate it like that, the ruling will
not be in this way. Ponder over this carefully. Once
you understood all this it becomes apparent for you
that the vast majority of scholars passed the verdict
that this Hadith is weak although they were not
ignorant of the ruling of a strong narrator merely
adding something. Thus, their verdict according to
me-and Allah Ta 'ala knows best-would be preferred
over the verdict of at-Tirmidhi that this Hadith is
good and authentic.

A second attempt which they have used to
authenticate this narration is by arguing that al-
Mughirah (May Allah Ta’ala be pleased with him)
witnessed two incidents of Nabi ..., «s & Lo, The

first time Nabi L., «le & L wiped on his khuff whilst

% Tyhfa al-Ahwadhi (1/279)
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the second time he .., s« & - wiped over his

socks. This argument is too feeble and could be
replied to in numerous ways:

a) This incident took place on a journey, yet we do
not find any corroboration for the second incident.
The doubt is further exemplified when we have only
someone like Abu Qais narrating this incident.

b) The first time when al-Mughirah (May Allah
Ta’ala be pleased with him) learnt this was in the
ninth year when he was travelling with Nabi & .-

s <o In the battle of Tabuk. This was in the ninth
year of Hijri. It is known that Nabi .,y <l & Lo

travelled after that only in the tenth year Hijri when
he s «le & Lo went for Haj.

c¢) All the narrations that have the word jawrab are
narrated via Sufyan ath-Thawri (May Allah Ta’ala
have mercy on him) alone and he himself denied this
narration and said it is an error.

Furthermore, some have tried to use the following
hadith narrated by Abu Bakr al-Isma’ili in his
Mu’jam® as a corroboration for the Hadith of al-
Mughirah,

9 (163; 327)
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“Nabi J 5 4= & Lo performed ablution and wiped

b

upon his socks and shoes.’

However, there are three reasons for this narration
holding no weight,

1) The teacher of al-Isma’ili is not known
(majhal). Also, al-Isma’1li did not pass any
verdict on him neither did he narrate any other
narration from him.

2) This same narration with the same chain is
narrated in ‘al-Mu’jam al-kabir’ of Imam at-
Tabrani and Ithaf al-khiyarah al-maharah as
follows,
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3) This entire incident, as narrated by Imam al-
Isma’ili, revolves around Imam °‘Abd ar-
Rahman bin al-Mahdi (and therefore he
definitely had knowledge of it). It has already
preceded that Imam °‘Abd ar-Rahman bin
Mahdi (May Allah Ta’ala have mercy on him)
regarded this same narration as weak because
of Abi Qais. Had this incident been authentic,
he would not pay any consideration to the
narration of Abi Qais. Also, other senior
Mubhaddithin would not criticize this Hadith
in the way they have criticized it. In fact,
many Muhaddithin emphatically mentioned
that Abi Qais is the only narrator of this
Hadith.

Mufti Taqi Saheb (May Allah Ta’ala preserve him)
mentions that even if we do assume this narration to
be authentic, then too, this one narration alone does
not hold enough weight to oppose an emphatic
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command of the Noble Quran. We have narrated
earlier the statements of Imam Abu Hanifa, Imam
Abt Yusuf (May Allah Ta’ala have mercy on them)
etc. that they only gave consent to the wiping of a
khuff after it reached the level of tawatur.®?

Another Hadith which those who advocate the
wiping of Jawrabs have tried to base their claim
upon is a narration of Rashid bin Sa’d where he
narrates from at-Thawban (May Allah Ta’ala be
pleased with him),
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%2 See Fatawa ‘Uthmani (1/374).
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“Nabi . 5 « & Lo dispatched an expedition.

(During the course of their journey) they were
overtaken by severe cold. When they returned back
to Nabi .. 5 <4 & Lo they complained of the cold

which afflicted them. Nabi ... 5 <l & L~ said that

they should wipe on their ‘asaib’ and ‘tisakhain’. "%

They have tried to use this Hadith by suggesting that
‘tisakhain’ refers to thin socks.

RESPONSE TO THIS NARRATION

Firstly, the chain of this narration is not continuous.
The narrator Rashid bin Sa’d did not hear from ath-
Thawban. Ibn Abi Hatim (May Allah Ta’ala have
mercy on him) narrates this from ‘Abdullah bin
Ahmad bin Hambal who quoted it from his father,
Imam Ahmad bin Hambal (May Allah Ta’ala have
mercy on him).% This has also been quoted by the
great Scholar and commentator of Hadith, al-Hafidh
Ibn Hajar al-‘Asqalani (May Allah Ta’ala have
mercy on him).% However, even if we do assume
that Rashid bin Sa’d did hear from Thawban as

% Narrated by Ahmad, Abu Dawiid, At-Tabrani, Al-Bayhagi, Al-Mustadrak etc.
% Al-llal (1/133)

% Tahdhib at-tahdhib (3/226)
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mentioned from Imam al-Bukhari®® and Imam adh-
Dhahabi (who said that this chain is strong)®’ then
too, ‘tisakhain’ does not refer to thin socks. Many
lexicographers defined ‘“isakhain’ as anything that
covers the foot, even if it is a khuff. %

Dictionaries and Books defining difficult words of

Hadith offer the following three definitions of
‘tisakhain’.

W L) syl Cuddl e Sy sl lamall OL Lis o Ol

! s

W3 e lamall o 1S sl By Lk 8] 1 JeY)

.055:-) oy RN r.lﬂ\ U;u,«.l L :}}52 L}LT.S\

A sl e cllad el sy (LK) s 2 18] 1 U

a3 alereY B e BV als

1) Khuff,

% At Tarikh al-Kabir (3/292)

%7 Siyar a’alam an-Nubala (4/491). Note: Even though Imam Hakim said this narration is
authentic and in accordance with the conditions of Imam Muslim and Imam adh-Dhahabi
agreed with it in his ta’leeq (1/275), Imam adh-Dhahabi himself opposed this in Siyar
A’lam an-Nubala and said,
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Imam Hakim has narrated this Hadith and said that it is on the conditions of Imam
Muslim; however, he has made a mistake because Bukhari and Muslim did not rely on

Rashid and Thawr is not from the narrators of Muslim. (Siyar A’lam an-Nubala 4/491)

% Tyhfa al-ahwadhi (1/360)
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2) Anything that covers the foot,

3) It is a word that has been converted into
Arabic, derived from the word ‘tashkan’ that
refers to a covering of the head.

Ibn al-Athir (May Allah Ta’ala have mercy on him)
quoted the afore-mentioned from Hamza al-Isfahani
who mentioned this in his book, ‘al-Muwazana’.

Furthermore, the following Arabic lexicons clearly
state that tisakhain means khuffain:

1) An-Nihayah f1 gharib al-Hadith wal athar.

2) As-Sahah of Al-Jawnhari

3) Al-Mugri in Misbah

4) Majma’ bihar al-Anwar.

5) Al-Faiq fi gharib al-Hadith wal athar.

6) Gharib al-Hadith by Al-Harabi.

7) Taj al-‘urtis min jawahir al-Qamas.

8) Lisan al-‘Arab.

9) Muhit of al-Sahib bin ‘Abbad

10) Al-Qamiis of Firouzabadi

The above shows that this narration holds numerous
interpretations. In short, this narration stands on
extremely feeble grounds to specify the Quran.

By assuming ‘tisakhain’to mean khuff the following
two benefits are achieved:
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1) There would not appear to be any
contradiction between various 4hadith.

2) This Hadith would be in conformity with the
Ahadith established through tawatur.

From all the above we can conclude that every
Hadith which mentions a jawrab has some type of
defect. Thus, Shaykh Mubarakpiiri mentions,®

“In short, on the issue of wiping on jawrabs there is
no authentic Hadrth connected to Nabi ,L.; «l= & Lo

which is free from criticism. ~ 100

‘Allamah al-‘Uqaili (May Allah Ta’ala be pleased
with him) mentions,

“The chains of the narrations dealing with the
wiping of jawrabs and shoes are weak. 1%

Likewise, Mawlana Anwar Shah al-Kashmiri (May
Allah Ta’ala have mercy on him) said,'%

281 o/ 1 z) = 63591 ) IS e Il s e o ) e el S 3 o o sty %
190 Tyhfa al-Ahwadhi (1/281)
(1084 o/ 3 ) = Jield 1S clinall) o L cabadly ot G sty 108
102 Ad-Dhu’afa al-kabir (3/1084)

(269 2| 1 2) = ol o b @ ) Legin e oty { cab! o gt 3 ety 19



51

“Know that there is no marfii’ narration established
according to me with regards to wiping on
jawrabs.” 104

Hence, even if we do accept that the meaning of a
jawrab is thin socks (which is not the case, as we
will soon explain, insha Allah) then too, we cannot
use these Ahadith because of them being weak. And
even if we do assume them to be authentic, and
assume jawrab to refer to thin socks, then too, these
narrations do not hold enough weight to contradict
Quran. It is mentioned in Ma’arif as sunan,%

“In any case, if the narration of jawrabain is
(assumed) authentic, it will not be possible to
practice on its generality, which encompasses thin

and thick socks, for it contradicts with the Quran.”
106

And Allah Ta’ala knows best.

CONTRADICTION WITH THE QURAN

104 Faydh al-Bari (1/269)
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106 Ma’arif as sunan (1/348)
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We have explained earlier that the command of the
Quran is emphatic and categorical on the washing of
the feet. In order to specify this ruling, the scholars
have taken two different stances:

1) The view of the Ahnaf

A Hadith has to reach the level of tawatur or at least
it should be mustafidh in order to specify the Quran.
It will not be permissible to specify the Quran with
a khabr wahid, for, the first is qati’i (absolute)
whereas the latter is dhanni (doubtful). We have
mentioned the statement of Imam Abu Yusuf where
he stated, %’

“Abi Yasuf has said, “It is permissible to abrogate
the Quran through the Sunnah if it is narrated as the
wiping of the khufain has been transmitted through
istifadha "%

Likewise, ‘Allamah Jassass ar-Razi (May Allah
Ta’ala be pleased with him) mentioned,%®

12 2) = orbanld 0T, oST) anlion¥ (3 o) o el 30,58 oy 3] 3l OTAN o 55 Ul iy 5 JU5 1 107
437 -

108 Ahkam al-Quran (1/417). Similar statements of al-Imam Abi Yisuf can also be found
in Al-Mabsat (1/92), Al-Ikhtiyar (1/37), Bada’i as-sand’i (1/77), Tawali al-anwar
(Q297/ba), Majma’ al-anhur (1/45), Ghunyah al-mutamalli (1/104) etc.
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“The general principle in this matter is that the
meaning of the verse is to wash (the feet) as has
preceded. Had the wiping of the khuff not been
established through tawatur from Nabi , <« @ Lo

~L, we would have not given consent (to the wiping
of the Khuff). "11°

2. The view of the remaining three Imams as well as
other scholars

Although other scholars do allow specifying a verse
of the Quran with a khabr wahid, there is consensus
that this will only be acceptable if the narration is
authentic.

This can well be understood from the following
statement of Imam Muslim (May Allah Ta’ala have
mercy on him),1!

“We will not leave the apparent meaning of the
Quran (i.e. washing the feet) for a narration
narrated by the likes of Abii Qais and Huzail.” 1*?

110 Ahkam al-Quran (3/440).
(284 o [ 1 z) = A ast s 35 enl) S0 o) a8 o Jae ST ol s ¥ 2 Juy M

112 Synan al-kubra (1/283).
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We have explained above that all the narrations of
wiping a jawrab are unauthentic. Thus, if the
meaning of a jawrab is taken to mean thin socks, it
does not have enough strength to specify the verse
of the Quran. Imam al-Bayhaqi (May Allah Ta’ala
be pleased with him) has summed up this entire
discussion beautifully by saying,!*®

“The basic principle is that it is compulsory to wash
the feet except if the meaning has been specified with
a established narration or consensus upon which
there is no difference; both these conditions are
absent on the wiping of shoes and the wiping of a
jawrab.” 114

THE DEFINITION OF A JAWRAB

We have explained above, that those who assert that
it is permissible to wipe on a jawrab do so by
interpreting the meaning of a jawrab to be a ‘thin
sock’. Let us see if this is really the only meaning.
Below we have cited an entire text from Tuhfah al-

Logi oy Capsb) o Vg ool o el o ol cad bt Y plal o &l a s LY b ) b gy Loy 112
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114 Sunan al-kubra (1/288)
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Ahwadhi'®® in which Mubarakpiiri quotes the
definitions of quite a few lexicographers and Jurists.

“The second chapter deals with the definition of a
jawrab, and the difference of opinion related to it.
Firozabadi mentions in ‘al-Qamiis’ that ‘a jawrab is

a cover for the legs’. "11®

“Murtadha az-Zubaidi mentions in ‘Taj al-‘uris’
that ‘a jawrab is a cover for the legs’. In the Persian
language it is called ‘Kaurab’ derived from
‘Kauraba’ which refers to a grave of a person.”*’

“At-Tiby defines a jawrab as a covering of the skin
which is a famous khuff and reaches the shins. A
similar definition is mentioned Majma’ al-
Bihar. 18

“Ash-Shawkani mentions that a khuff is a shoe made
from hide and covers the feet. A Jurmiq is bigger
than it and a Jawrab is bigger than a Jurmiiq "**°

115 (1/281,282)
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“Ash-Shaykh ‘4bd al-Hag ad-Dehlawi mentions in
‘Al Lam’at’ that a jawrab is a khuff which is worn
on a khuff and reaches till the ankle. (It is worn in
the) cold and to protect the bottom of the khuff from
dirt and filth. "?°

“Oadhi Abii Bakr bin ‘Arabi mentions in ‘Aridha al-
ahwadhi’ that a jawrab is a covering of the foot
made of wool. (It is worn) to attain warmth. "*?

“Ibn Taymiyyah mentioned in his ‘Fatawa that the
difference between jawrabain and shoes is that the
one is from wool and the other is fiom hide. "1??

“*Allamah al-‘Ayni mentions that a jawrab is worn
by the Syrian people in extreme cold weather. It is
made from threads of unwoven silk and worn on the
foot reaching till above the ankles. 123 124

Furthermore, Allamah Burhan ad-Din bin Maza al-
Bukhari (May Allah Ta’ala be pleased with him)
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quotes the statement of a leading Hanafi jurist,
‘Allamah Shams al-A’immah al-Halwani (May
Allah Ta’ala have mercy on him) where he
mentions, 1%

“Shams al Ai’'mmah al-Halwani (May Allah Ta’ala
be pleased with him) mentioned in ‘Sharh Kitab as-
Salah’,

“Jawarib are of a few types: Some are of yarn and
wool, others are made only of yarn. Some are made
of fur. Some are made from hair (hide of animals)
and others are from thin leather and some are from
kirbas (rough cotton). ” 126

It is clear from the above that there existed various
types of jawrabs. Thus, Mubarakpiiri mentioned,*?’

“The differences in explaining a jawrab are based
on two aspects, viz. what it is made of and how much
it should be. After quoting the above two aspects of
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126 Al-Muhit al-Burhani (1/344)
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contention, ‘Allamah Abu at-Taib Shams al-Haq
mentions in ‘Ghayah al- Maqgsid’ that this
difference-and Allah knows best- either is because
lexicographers differed in explaining it (a jawrab)
or because there are different types and kinds of
jawrabs in various different places; in some places
it is made of hide, in some places it is made of wool
and in some places there are assorted types. Hence,
every scholar explained a jawrab in accordance to
what he found in his respective area. Some
explained all the various types found in different
cities. 1?8

It is clear from the above that a jawrab does not
necessarily mean a ‘thin cotton sock’. Thus, even if
the Ahadith which mentions the wiping of a jawrab
are accepted to be authentic (which is not the case,
as we have explained), then too, they still cannot be
used to prove the wiping of a thin sock.

SAHABAH WHO WIPED ON A JAWRAB

Imam Aba Dawiad (May Allah Ta'ala have mercy on
him) has mentioned the names of the following
Sahabah who used to wipe on a jawrab:

1) ‘Ali bin Abi Talib (May Allah Ta’ala be pleased
with him)

128 Tyhfa al-ahwadhi (1/282)
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2) Ibn Mas’ud (May Allah Ta’ala be pleased with

him)

3) al-Bara bin ‘Azib (May Allah Ta’ala be pleased
with him)

4) Anas bin Malik (May Allah Ta’ala be pleased
with him)

5) Abu Umamah (May Allah Ta’ala be pleased with
him)

6) Sahl bin Sa’d (May Allah Ta’ala be pleased with
him)

7) ‘Amr bin Huraith (May Allah Ta’ala be pleased
with him)

He also adds that there are narrations which mention
that ‘Umar bin al-Khattab and Ibn ‘Abbas (May
Allah Ta’ala be pleased with them) used to wipe on
jawrabs. 1%

The narration of ‘Ali (May Allah Ta’ala be pleased
with him) is narrated with three different chains of
narration. One chain narrated through Ka’b bin
‘Abdullah is in both Musannaf ‘Abd ar-Razzaq and
Musannaf lbn Abi Shaybah.!*® Imam al-Bukhari
(May Allah Ta’ala have mercy on him) also narrated
it in his ‘At-Ta’rikh al-kabir’**! and Ibn Sa’d

129 Synan Abi Dawiid (1/61)
130 (1/188)

1L (7/224)
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narrated it in his ‘At-Tabaqat al-kubra’. The second
Is narrated through Khallas, the chain of narration is
in Musannaf Ibn Abi Shaybah.**? The full sanad of
the third narration, which is narrated through ‘Amr
bin Kuraib, is also in Musannaf Ibn Abi
Shaybah.!®It is also narrated by Ibn al-Mundhir in
al-Awsat.’** As for the chain narrated through
Khalid bin Sa’1d, it is narrated by Ibn Sa’d in his ‘At
Tabagat al kubra’.1®

The narration of Ibn Mas’ad (May Allah Ta’ala be
pleased with him) is in al-Mu’jam al-Kabir of Imam
At-Tabrani.’*® ‘Allamah al-Haythami (May Allah
Ta’ala have mercy on him) said that the narrators of
this narration have been classified as strong.!%’

The sanad for the narration of al-Bara (May Allah
Ta’ala be pleased with him) is in Musannaf ‘Abd ar-
Razzag'®® and Musannaf Ibn Abi Shaybah.1%

132 (1/188)
133 (1/188)
134 (1/362)
135 (6/241)
136 (9/251)
187 Majma’ az-zawaid (1/582)
138 (1/200)

19 (1/188)
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The narration of Anas (May Allah Ta’ala be pleased
with him) which has been transmitted via Qatadah is
in Musannaf Ibn Abi Shaybah'® and al-Mu’jam al-
kabir of Imam at-Tabrani.'*! The one narrated via al-
A’mash is in as-Sunan al-kubra of Imam al-
Bayhagi.}*? The narration transmitted through Azraq
bin Qais is in al-Kuna wal asma of ‘Allamah ad-
Dulabi**and al-Awsat of Ibn al-Mundhir'#

The narration of Abii Umamah (May Allah Ta’ala
be pleased with him) is also in Musannaf lbn Abi
Shaybah.1#°

Likewise, the narration of Sahl bin Sa’d (May Allah
Ta’ala be pleased with him) is in Musannaf Ibn Abi
Shaybah.46

As for the narration of ‘Amr bin Huraith (May Allah
Ta’ala be pleased with him), we could not locate it
in any of books of Hadith at our disposal.

140 (1/188)
11 (1/244)
142 (1/285)
143 (2/561)

144 (1/462)
145 (1/188)

146 (1/188)
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‘Allamah 1bn al-Mundhir (May Allah Ta’ala have
mercy on him) further adds the names of the
following Sahabah:

1) ‘Ammar (May Allah Ta’ala be pleased with him)
2) ‘Ugba bin ‘Amr Abt Mas’ud al-Ansari (May
Allah Ta’ala be pleased with him)

3) ‘Abdullah bin ‘Umar (May Allah Ta’ala be
pleased with him)

4) Bilal (May Allah Ta’ala be pleased with him)

5) ‘Abdullah bin Abi ‘Aufa (May Allah Ta’ala be
pleased with him)

From the above list, we only managed to find the
asanid of the Hadith of ‘Ugbah bin ‘Amr (Abu
Mas’ud al Ansari). The transmissions of this
narration which goes via Khalid bin Sa’d and
Hammam bin al-Harith are in Musannaf ‘Abd ar-
Razzag'’ and Musannaf Ibn Abi Shaybah.}*® The
chain which goes through Wasil al-Ahdab and Yasir
bin ‘Amr are both in Musannaf Ibn Abi Shaybah.14°

Imam Abt Dawad (May Allah Ta’ala have mercy
on him) has alluded to the narration of ‘Umar (May
Allah Ta’ala be pleased with him). This narration is

147 (1/199, 200)
148 (1/188)

149 (1/188)
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found in Musannaf ‘Abd ar-Razzaq!*® and Musannaf
Ibn Abi Shaybah.™! It has also been narrated by Ar-
Razi (May Allah Ta’ala have mercy on him) in al-
Jarh wat-ta’dil.®®?Due to the narrator Jallas bin
Muhammad, scholars of Hadith suggest that this
narration is weak.!*3

From the above it is apparent that it has been
authentically proven from Sahabah that they used to
wipe on jawrabs. To this the majority of scholars
give the following two replies:

1) The actions of Sahabah are not a proof of Shari’ah
especially if it apparently seems to contradict the
Quran. (It is surprising to note the same people who
mention that they rely on the actions of Sahabah on
this issue are against twenty raka’ts of tarawih and
deny that three talags equal three talags.)

2) It has been proven above that a jawrab does not
necessarily means a thin sock. With this there is no
mention in the narrations to show that the jawrabs
upon which Sahabah wiped were thin. In fact, there
are enough indications, which show that Sahabah

150 (1/199)
151 (1/188)
152 (7/220)

158 |_isan al-mizan (2/13)
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wiped on such jawrabs which were thick. Consider
the following few points,

a) In Musannaf Ibn Abi Shaybah®* the names of the
following illustrious Sahabah are mentioned who
emphatically mention that a jawrab is on the same
status as a khuff....
1) Ata (May Allah Ta’ala have mercy
on him)
2) Nafi’ (May Allah Ta’ala have mercy
on him)
3) Yahya al-Buka (May Allah Ta’ala
have mercy on him)
4) Ibrahim an-Nakha’i (May Allah
Ta’ala have mercy on him)

Furthermore, Sa’id bin al-Musayyab and al-
Hasan al-Basri (May Allah Ta’ala have mercy
on them) mentioned, **°

“Wiping on jawrabain will only be
permissible if they are very thick. 1>

154 (1/188)
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These are the very people who witnessed the
types of jawrabs upon which Sahabah wiped.
In fact, after the quotations of the above three,
Ibn Abi Shayba (May Allah Ta’ala have
mercy on him) mentioned a quotation of 1bn
‘Umar (May Allah Ta’ala be pleased with
him) himself where he clearly said that
‘Wiping on a jawrab is like wiping on a
khuff. 157

Furthermore, in the book ‘Al-Kuna wal
Asma’ of Ad-Dulabi®® there is a narration of
Al-Azraq bin Qais (May Allah Ta’ala have
mercy on him) where he says, “I saw Anas bin
Malik after relieving himself, he washed his
face and hands and wiped on his head and
jawrabs which were of wool. | asked, “Are
you wiping on such jawrabs?” He replied,
“They are khuff, but are from wo0l.”

3) By taking the meaning of jawrab as thick socks
there will be no contradiction. In other words, it is
effective in reconciling the Quran, Ahadith and
actions of Sahabah.

157 Musannaf Ibn Abi Shayah (1/188)

158 (2/561)
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It should be stressed that there is totally no
indication to show that the jawrabs upon which
Sahabah wiped were thin. Keeping in mind the
above reasons, it is clear that the jawrabs upon
which they wiped were thick.

RULING AND CONDITIONS OF WIPING ON
A JAWRAB IN LIGHT OF THE FOUR
MADHABS

HANAFI MADHAB

The ruling of a jawrab according to the Hanafi
madhab is as follows:

1) If the sock is mujallad (leather bounded) or
muna’al (leather soled) it will be permissible to wipe
on it without there being any difference of opinion.
(Note- if the sock is thin then masah will not be
permissible even though the sock might be muna al.
For a detail discussion on this refer to Imdad al
Muftin.>°)

2) If the sock is not mujallad or muna’al and it is so
thin that water can seep through, it will be not be
permissible according to consensus.

159 (253-260)
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3) If the sock is THICK (in such a way that it fulfils
the conditions of a khuff), then (the original) verdict
of Imam Abu Hanifa (May Allah Ta’ala have mercy
on him) was that it is not permissible to wipe upon
such socks. However, Imam Abt Yusuf and Imam
Muhammad (May Allah Ta’ala have mercy on
them) both opined that wiping on a thick sock is
permissible. Although the original verdict of Imam
Abu Hanifa (May Allah Ta’ala have mercy on him)
was that it is not permissible to make masah on thick
jawrabs, it is recorded in numerous books that he
retracted from this view three days before his
demise. Thus, there is consensus amongst the three
Imams of the Hanafi madhab that wiping upon
THICK jawrabs is permissible. 60

If any of the above conditions are absent, it will not
be permissible to wipe upon such socks.®

The above has been beautifully explained in Al-
Mubhtt al-Burhani.'®?

160 Bada’i as-sana’i (1/83), Al-Bahr ar-raiq (1/182), Hashiyyah At-Tahtawi ‘ala al-Maraqi
(1/84), Tuhfa al-Fuqaha (1/86), Imdad al-ahkam (1/389)

161 Fatawa Dar al-‘Uliim Deoband (1/207-215)
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“Shams al-Ai ' mmah al-Halwani (May Allah Ta’ala
be pleased with him) mentioned in ‘Sharh Kitab as-
Salah’,

“Jawarib are of a few types: (1) Some are of yarn
and wool, (2) others are made only of yarn. (3) Some
are made of fur. (4) Some are made from hair and
others are from thin leather and (5) some are from
kirbas (rough cotton).

As for the first: all Scholars agree that it is not
permissible to wipe on it.

As for the second: if it is thin, it is not permissible to
wipe on it without anyone differing. If it is thick,
firm and covers the ankle in such a way that nothing
Is apparent, as is the jawrabs of the people of Marw,
then based on the opinion of Imam Abi Hanifa (May
Allah Ta’ala be pleased with him) it will not be
permissible to wipe on it except if it is leather
bounded or leather soled. The opinion of the two of
them (Imam Abi Yusuf and Imam Muhammad) is
that it is permissible.
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As for the third sock, it is mentioned in ‘An-
Nawadir’ that it is not permissible to wipe on it.
They mention that if the sock is firm that a person
can walk for a few miles, or even one mile, then it
ought to be on the same difference mentioned above
between Imam Abi Hanifa and his two companions.

As for the forth type, it has been narrated from Imam
Abu Hanifa that it is permissible to wipe on it. But
the latter day scholars say that this is also based on
the above difference.

As for the fifth type, it is not permissible to wipe on
it irrespective of how it is. ” 163

It should be emphasised again, that the meaning of
‘thick’ is that it should fulfil the same conditions of
a khuff which we have mentioned above. This means
that the jawrab should have the following qualities:

1. They should entirely cover both the ankles.

2. They should be durable enough that a person
can travel and walk with the sock for three
miles without them tearing.

3. Both socks should independently be free from
holes to the extent of three small toes.

4. The socks should remain on the leg without it
being tied or fastened.

163 Al-Muhit al-Burhani (1/343)
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5. They should be such that water does not seep
through them.

In the footnote below ‘1% we have cited a few texts
wherein the above mentioned conditions are clearly
mentioned.
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MALIKI MADHAB

e According to Malikies, wiping is not
permissible on anything besides leather or a
sock which is leather bound. The
contemporary Maliki Scholar, Muhammad al-
‘Arabi al-Qarawi has explained this to mean
that ‘a jawrab is a khuff, the inside of which
Is cotton or wool to make it more
comfortable.” He has also explained the
conditions of the Maliki madhab which could
be read on the following link:

http://ourworld.compuserve.com/homepages/ABew
ley/tayammum.html#socks.

Malikies base the condition that the sock must be
from leather on a principle of figh; according to
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them it is not permissible to make giyas (analogy)
on anything established through rukhsa, and the
wiping of socks is a rukhsa (hence, it will not be
permissible to make giyas of normal socks on a
khuff). An example of this is how they do not attach
fresh dates with old dates in ‘arayah. This principle
is not accepted by the other three madhabs. 1¢°

Many texts in the Maliki madhab which proves the

aforementioned conditions have been cited in the
footnotes below. 166

SHAFI’l MADHAB

18 Check Adhwa al-bayan of Shaykh Muhammad Amin As Shangiti under the tafsir of
verse 6 of Surah Ma’idah, (6/18)
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As for the Shafi’i madhab, a common view related
from them is that wiping a sock will not be
permissible except if it is mujallad (leather
bounded). If it is not mujallad, it should at least be
muna’al (leather soled) or at least so thick that a
person can continuously walk with it. It should also
be so though that water cannot seep through (i.e. it
should fulfil the conditions of a khuff; this is only
according to those Scholars who do not place the
condition of tajlid, otherwise there are numerous
Shafi’i scholars who say that the sock has to be
mujallad).

Please refer to the footnotes below for the relevant
references in the Shafi’i Madhab.167, 168
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Further proof that all Shafi'i scholars stipulated
conditions for masah on socks, is that when
discussing the biography of ‘Allamah Yasuf bin al-
Husayn al- Karkhi, scholars mentioned that one of
the views which he held contrary to everyone else is
that he regarded masah on normal socks to be
permissible without any conditions attached. This
clearly shows that the view of all the Shafi’i ‘Ulama
was that of impermissibly; otherwise mentioning
him specifically holds no meaning.1%°
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HAMBALI MADHAB

Hambalies place the following conditions for wiping
on a jawrab,

1) It should cling to the leg without being fastened
with anything externally.

2) A person should be able to continuously walk
with it and spend the night with it without it being
fastened with anything externally.

3) The foot should not be exposed.

4) Water should not seep through.

Ibn Jibrin summarises all these conditions by saying
that it should be as strong as a shoe. Since this issue
Is extremely controversial in the Hambali School,
we have included in the footnote below the verdicts

of many recent day scholars from the Hambali
School.*7°
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Besides the above-mentioned Fuqaha, Imam at-
Tirmidhi has mentioned that great scholars like
Sufyan at-Thawri, ‘Abdullah bin al-Mubarak and
Ishaqg bin Rahiiyah!™ also held the view that it will
be permissible to wipe on a jawrab if it is thick. 1"

It should be known that besides Ibn Hazm, lbn
Taymiyyah, Ibn Qayyim and ‘Allamah al-Karkhi,
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there are no other reliable Scholars who could be
found from the past who ruled that wiping on thin
socks is permissible.

SUMMARY OF THE FOUR MADHABS

After mentioning texts from the four madhabs on the
ruling of wiping on thin socks, the great Scholar of
Egypt, Shaykh Ahmad Kamil al-Khadhri mentions,

“We have mentioned many statements of scholars
from various different schools of thought. It
comprises of the opinions of all the scholars
throughout time on this issue. It primarily revolves
around four veiws:

1) It is permissible to wipe on a jawrab,
irrespective whether it is from leather or
anything else, whether it is muna'al or not, on
condition it is thick, water does not penetrate
to the foot when poured, it is possible to walk
with it and it conceals the portion which is
compulsory to wash.

2) It is not permissible to wipe on it except if it
fulfils the previous conditions and it is
muna'al.

3) It is permissible to wipe on a jawrab if it is
made of leather and it is strong that a person
can continuously walk or it is not from leather
but it is mujallad or muna’al.
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4) It is not permissible to wipe on a jawrab at
all, even though it is from leather and it is
possible to walk with it." 17

From the above it is clear that it would not be
permissible to wipe on modern day socks according
to the vast majority of scholars.

BASIS OF THE FOUR MADHABS

It has been proven above that the Ahadith which
mention a jawrab are weak. How then did the four
Imams allow the wiping of a jawrab with the above
mentioned conditions?

The raison d’étre for the above is that wiping a
jawrab has been sanctioned by making qiyas
(analogy) on a khuff (and not the Akadith because of
them not being competent enough to specify the
Quran). Thus, in order for the analogy to be correct,
it was essential that a jawrab fulfils all the
conditions of a khuff. The explanation of this is that
the original ruling of the Quran was to wash the feet;
however, since wiping the khuff has been
established through tawatur, scholars ruled that it is
permissible to wipe on a khuff. On the contrary, there
are only a few Ahadrth in which the wiping of a

178 Nihayah al-marab, (pg 17)



81

jawrab has been mentioned. We have explained the
status of these Ahadith in detail. Thus, we had to
resort to giyas in order to prove the permissibility.
The analogy will only be correct if the jawrab fulfils
all the conditions of a khuff. Imam Aba Bakr al-
Jassas mentions,
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Imam Muhammad states in ‘Kitab al-hujjah ‘ala Ahl
al-Madtnah’ under the chapter of wiping the khuff,1"*

“It is necessary for those who use analogy in the
Sunnah and Athar that they ponder in such a way
that they ponder over those issues where there are
no narrations and use the analogy of narrations
similar to them.” 17
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175 Kitab al- hujjah ‘ala Ahl al-Madinah (1/44)
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Likewise, the great Maliki Scholar, Ibn Rushd (May
Allah Ta’ala have mercy on him) has said,!’®

“Those who authenticate the narrations or regard it
permissible to use analogy on a khuff permit the
wiping of jawrabs. "’

Since the wiping of a khuff is in contrast to Qiyas, it
IS necessary that whatever is associated with it
should encompass all its qualities.*’
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IMAM ABU HANIFA’S VIEW ON WIPING A
JAWRAB
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177 Bidayah al-Mujtahid 1/52

178 See Fatawa ‘Uthmani (372,373)
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In al-Mabsit of Imam Muhammad’, al-Muhit al-
burhani®®, Imam Razi’s ikhtisar of Imam at-
Tahawi’s Ikhtilaf al-‘Ulama'®!, Sharh Ma’ani al-
athar'®?, al-Bidayah al-Mujtahid®®® Fatawa as-
Sughdi (An-Nutaf)!®*, Musannaf Ibn Abi Shayba'®
and other kitabs the impression is given that only
Imam Abu Yasuf and Imam Muhammad (May
Allah Ta’ala have mercy on them) permitted wiping
the jawrab. However, numerous books in the
madhab either clearly mention that Imam Aba
Hanifa (May Allah Ta’ala be pleased with him)
retracted his view or they clearly mention that the
fatwa is on the statement of those who regard it as
permissible to wipe on Jawrabain. Hereunder we
have listed the names of just a few books by way of
example in which this is established (these are just a
few kitabs, it is also established in numerous other
kitabs)

1) Mukhtasar at-Tahawi (Note: What is mentioned
in the H. M Sa’id print of this kitab - that the

179 (1/100)
180 (1/343)
181 (1/139)
182 (1/77)
183 (1/51)
18 (1/19)

185 (14/235)
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preferable view is that one should not wipe a jawrab
- is an error. The correct view is as mentioned in the
makhtit (original manuscript) of the kitab as can be
seen hereunder:
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2) Al-Mabsiit of Imam Sarakhsy (1/184)

3) Al-Hidaya (1/30)

4) Al-Muhtt ar-Radhawi (waraga 36)
5) Al-Bahr ar-raiq (1/192)

6) Tuhfa al-Fugaha (1/86)

7) Bada’i as-Sana’i (1/10)

8) Al-Jawhara an-nayyirah (1/107)
9) Fath bab al-‘inayah (1/124)

10) Multaqa al-abhur (1/73)

11) Tawali’ al-anwar (Q303/ba)
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12) Al-Lubab (1/21)

13) Hashiyyah At-Tahtawi ‘ala al-Maragi (1/84)
14) Ghunya al-mutamalli (1/121)

15) Imdad al-ahkam (1/389)

16) Nayl al-ma’arib (2/251)

17) Al-“Arf ash-Shadhi (1/134)

18) Badhl al-majhad (1/278)

19) Ma’arif as-Sunan (1/347)

WIPING ON MODERN DAY SOCKS

We have mentioned above that there was never a
worthy Scholar in the past who ever said that the
wiping of thin socks is permissible. Based on this,
many scholars mention that there is total agreement
(ittifzq) that wiping on thin socks is not
permissible. 18

186 Tawali’ al-anwar (Q303/ba, makhtiit), Al-Bahr ar-Raiq (1/192), Nayl al-ma’arib (2/251),
Badhl al-majhtd (1/278), Ma’arif as-sunan (1/346), Fatawa ‘Uthmani (1/372, 373), Al-
Lubab (1/21) etc.
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It is also clearly mentioned in Al-Muhit al-Burhani
that no one differs on this impermissibility.8” Mufti
Shafi (May Allah Ta’ala be pleased with him) has
said that this is more clear than the sun.®

We have also explained above that the original
ruling is to wash the feet. Since the wiping of a khuff
has been established through tawatur, scholars have
ruled that the wiping of a khuff has sufficient
strength to replace the washing of the feet. Since
only the wiping of the khuff is established through
tawatur, in order for masah to be valid on any other
sock, it has to fulfill the conditions of a leather sock.
We have cited earlier the statement of Imam
Muhammad (May Allah Ta’ala be pleased with him)
where he said in his ‘Kitab al hujjah ‘ala Ahl al-
Madinah’ under the chapter of wiping the khuff,!8°

“It is necessary for those who use analogy in the
Sunnah and Athar that they ponder in such a way
that they apply their mind on those issues where

187 (1/343)

188 Nayl al-ma’arib (2/251)
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there are no narrations and use the analogy of
narrations similar to them.” *%°

Likewise, the great Maliki Scholar, Ibn Rushd (May
Allah Ta’ala have mercy on him) has said,'%

“Those who authenticate the narrations or regard it
permissible to use analogy on a khuff permit the
wiping of jawrabs. "%

Since the wiping of a khuff is in contrast to Qiyas, it
IS necessary that whatever is associated with it
should encompass all its qualities.*®

Thus, we find that throughout time our ‘Ulama
always issued the verdict of permissibility to make
masah on those socks which had all the qualities of
a khuff. It is precisely for this reason that they ruled
it permissible to wipe on a ‘Labizd Turkiye "%

190 Kitab al- hujjah ‘ala Ahl al-Madinah (1/44)
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Mufti Mahmad Saheb (May Allah Ta’ala have
mercy on him) has clearly mentioned that wiping is
permissible on those present day socks which fulfill
the conditions of a khuff. Mufti Nizamuddin (Grand
Mufti of Dar al-‘ulam Deoband) mentions that if our
cotton, woolen and nylon socks are such that it
fulfills the conditions of a khuff, it will be
permissible to wipe upon it.**® Likewise, we find
Mawlana Rashid Ahmad Gangohi (May Allah
Ta’ala have mercy on him) issued the verdict of
permissibility of wiping on a certain type of
Kashmiri socks because they fulfilled the conditions
stipulated.'®® Also refer to Fatawa Dar al-‘ulim
Zakariyyah.’

‘Allamah Sadr ash-Shariah al-Mahbtby (May Allah
Ta’ala have mercy on him) mentions in an-
Nugayah,!%®
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19 Nizam al-fatawa (1/42)
1% Tadhkirah ar-Rashid (1/182)

197 (1/507-515)
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“It is permitted to wipe upon.............. every sock
that covers the ankles and it is possible to
continuously walk with it.”

Similarly, ‘Allamah Radhi ad-Din As-Sarakhsi has
emphatically mentioned that it is permissible to wipe
on a khuff and anything that resembles a khuff.%°

Hence, if our modern day socks possess the qualities
of a khuff, then masah should be permissible on
them. For the sake of convenience, we will briefly
repeat the qualities again,

1) They should cover the entire ankle according
to the Imams of all four Madhabs.?%°

2) A person should be able to walk with the khuff
for three miles without them tearing
according to Hanafies. Shafi’ies assert that
the sock should be so strong that a person can
carry out his basic chores in the stipulated
time of a khuff (i.e. one day and night for a
mugim and three days and three nights for a
Musdafir). According to Hambalies the sock
should be such that usually a person can

199 A|-Muhtt ar-Ridhawi (pg. 36)

20 Al-Mousii’ah al-fighiyyah al-Kuwaitiyyah (37/364)



90

continuously walk with it without it slipping
off the foot. 20

3) According to Hanafies, both socks should
independently be free from holes to the extent
of three of the smallest toes. According to
Shafies and Hambalies the sock should be
totally free from all holes.?

4) Both socks should be able to remain on the leg
without them being tied or fastened.

5) Both socks should be such that water does not
absolve easily through them.

Hambalies also opine that the skin under should not
be visible because of the thickness of the sock.? As
for Malikies, we have mentioned above that they
confine the permissibility of wiping to only leather;
hence, they would not give consent to wiping on any
of the present day socks. According to those Shafi’i
scholars who mention that tajlid or tan7l is a
condition, it is obvious that they will not permit the
wiping of common day socks.

21 Al-Mousii’ah al-fighiyyah al-Kuwaitiyyah (37/364)
22 Al-Mousii’ah al-fighiyyah al-Kuwaitiyyah (37/365)

203 Al-Mousii’ah al-fighiyyah al-Kuwaitiyyah (37/367)
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If the socks do not fulfil any of the above-mentioned
conditions, it will not be permissible to wipe upon
them.204

After examining thick socks of the modern day, we
find that there are socks (like SealSkinz) which
fulfils all of the above conditions (i.e. they are such
that a person can walk for a full three miles and even
more without them tearing, water does not seep
through etc). However, such socks are indeed few.

There is one quality which is not found in many of
our modern day socks which renders them invalid to
wipe upon. This is the quality that they should be so
thick, that they could stand up around the calf, solely
on account of their thickness i.e. not because of
being tied, because of their elasticity or because they
are too narrow. In other words, they should stand
upright because of their thickness. This is clearly
understood from the texts mentioned in the footnotes
below. 20°
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When we look at our present day socks we find that
almost all socks fail in this condition. In order to test
whether the socks can stand upright because of the
thickness, one can carry out an experiment by
placing something in the foot area of the sock. The
sock should remain upright as follows,
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Furthermore, there are very few socks which do not
absolve water when water is poured over them. This
Is the meaning of water not seeping through; that
water does not seep through when poured. It does
not mean that water does not seep through when
wiping, as some have suggested, as such a condition
will hold no weight. Even thin socks will not absolve
water when a person is wiping. The books of the
Mutagiddimin (and in fact MAJORITY of the
Scholars of the Madhab) are silent on this. In the
Shafi’i Madhab it is clearly stated that water should
not seep through when poured over. Also note that
this does not necessarily mean that the sock has to
be water proof. And Allah Ta’ala knows best.

Moreover, we find that our Fugaha have clearly
mentioned that it is not permissible to wipe on a
‘kirbas’ because of it not fulfilling the relevant
conditions.?%
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A ‘kirbas’ is defined as follows,2%7

“Kirbas’ is a cloth made from white cotton as
mentioned in ‘Al-Qamiis’. However, every type of
sewn cloth will also fall in this category like a sock
made of linen or silk. This is in contrast to socks
made from woo! etc. 2%

Mufti Shafi has used the above to prove that wiping
on thin cotton socks is not permissible. 20°
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RULING OF WIPING ON ‘SEALSKINZ’
SOCKS

From our present-day socks, we have personally
examined ‘SealSkinz’ socks and are satisfied that
they fulfill all the conditions stipulated. One can
refer to their website to see the full durability of
these socks. Hence, it is permissible to use
‘SealSkinz’ socks as leather socks and make masah
on them.

The elastic

Although ‘Sealskinz’ socks have elastics, the elastic
Is not the means of keeping the sock up. Even if there
had not been an elastic, then too, the sock is
competent enough to stand on its own. In order to
understand this, an experiment could be done where
you place something only in the foot area of the
sock; you will notice that the sock still stands. This
clearly shows that the sock is not standing because
of being tied to the shin. Below we have presented a
picture of above-mentioned experiment. Notice how
the sock stands without being fastened to anything,
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Hence, the elastics on the sealskinz would not be
an issue. It is still permissible to wipe on sealskinz
socks.

And Allah 7a’ala knows best
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Summary

e The original ruling is to wash the feet. Wiping
on a khuff has been established through
tawatur, therefore we allow the wiping of a
khuff. In order for a narration to specify the
Quran scholars have taken two routes.
According to Hanafies the narration should
reach the level of rawatur. According to other
Scholars, the narration should be authentic or
there should be ijma’. In the case of a jawrab,
these conditions have not been met.

e The narrations which apparently prove that
the Prophet .., .. & . wiped over jawrabs are
all unauthentic. Even if we do assume the
narrations to be authentic, the word jawrab
has numerous meanings.

e There are numerous meanings for the word
jawrab. To reconcile between conflicting
reports it is best to take it as a thick sock.

e Although it has been proven that Sahabah
wiped over jawrabs, their actions are not
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independent proofs of Shari’ah. However,
even then, their jawrabs were not like our
modern-day socks. Furthermore, the word
jawrab has more than one meaning.

e The permissibility of wiping on a jawrab is
established by making qiyas on a khuff, and
hence it has to fulfill all the conditions of a
khuff.

e [t is permissible to make giyas of present day
socks on khuffain. If they fulfill the
conditions, it will be permissible to wipe upon
them.

e Scholars from all four madhahib specified
conditions for wiping on a sock. These
conditions are not found in our present day
socks besides ‘SealSkinz’.

And Allah Ta’ala knows best,

Ismail Moosa

4™ Muharram 1431
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Lisan al-‘Arab. Dar Sadir.
Lisan al-mizan . Muassasah al-A’limi, Beirut.
Ma'arif as-sunan. H. M Sa’1d.
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Majma’ al anhur. Dar ihya at-turath al-Arabi / Dar
al- kutub al-‘IImiyyah.

Majma’ az-zawaid . Dar al-fikr, Beirut.

Mizan al-I"tidal . Dar al-kutub al-‘IImiyyah.
Mukhtasar at-Tahawi . H. M Sa’id & Makhtit.
Multaga al-abhur . Dar al- kutub al-‘IImiyyah.
Musannaf Ibn Abi Shaybah. Ad-Dar as-Salafiyyah
al- Hindiyyah.

Musnad Ahmad. Muassassah ar-risalah

Musnad ash-Shamiyyyin. Muassassah ar-risalah,
Beirut.

Musanaf ‘Abd ar-Razzaq . Al-Maktabah al-Islami,
Beirut.

Nasb ar-rayah. Dar ‘Alam al-kutub.

Nayl al-Awtar. Dar al-kutub al-‘lImiyyah.

Nayl al-ma’arib . Dar al isha’at.

Nihayah al-Ma'rab fi hukm al-mash ‘ala al-jawrab.
Nukhab al afkar. Al-Waqgf al-Madini al-khairi.
Nir al-Idhah. Yasir Nadim.

Sahih Ibn Hibban. Muassassah ar-risalah, Beirut.
Shadhrat adh-dhahab. Dar al-kutub al-‘IImiyyah.
Sharh Fath al-Qadir. Dar al-fikr.

Sharh Ma’ani al-athar . Maktabah Haqqganiyyah.
Sharh Mullah Miskin ‘ala al-kanz. Misr (with Fath
al ma’in).

Siyar A'lam an-Nubala. Muassassah ar-risalah,
Beirut.

Sunan At-Tirmidhi. Dar ihya at-turath al-‘Arabi,
Beirut.
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Sunan Ab1 Dawiid. Dar al-kitab al-‘Arabi.
Sunan Ibn Majah. Dar al-fikr.

Tarikh Baghdad. Dar al-kutub al-‘limiyyah.
Tabagat al-Hanabila. Dar al-ma'rifa, Beirut.
Tabyin al-Haqaiq. Dar al-kutub al-‘lImiyyah.
Tafsir Ibn Kathir. Dar al Mufid.

Talkhis al-habir. Dar al-kutub al-‘limiyyah.
Tawali’ al-anwar. Makhtut: al-Maktabah al-Azhar.
Tuhfa al-Ahwadhi. Dar al-kutub al-‘lImiyyah.
Tuhfa al-Fugaha . Dar al-kutub al-‘l1Imiyyah.
Tuhfa al-Multk. Dar al-Basha'ir al-Islamiyyah.
Taj al-‘urts min jawahir al-Qamas. Dar al-
Hidayah.

‘Umdah al-Qari. Maktabah Rashidiyyah.



